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ON BEING A GERMAN, ACCORDING TO FRIEDRICH NIETZSCHE

In discussions on Germans and the condition o f German society, the starting point 
is the assumption that nations exist and a belief that every man belongs to a nation. 
These theses are well grounded in public awareness and in science, journalistic writ
ing and political discourse. Various aspects of national identity and of the existence of 
nations have been analysed, and the existence o f nations has been taken for granted. 
In this way a nationalist viewpoint is reproduced. However, it should be remembered 
that nationalism is but one o f many possible interpretations o f the socio-political 
world. In the opposite view, cosmopolitanism, which has been known since Antiquity, 
one’s homeland is the whole world. This negates the belief that the feeling o f belong
ing to a nation constitutes a core element of a person. Many academics draw attention 
to the modem genesis of nations, and their conventional rather than natural character, 
thus negating the basis of nationalisms.1 The reality in many European countries today 
shows that the idea that loyalty to the (nation) state is grounded in a national bond is 
no longer so obvious. We do not know whether in the future the feeling o f national 
identity will be the essential binder of societies and whether differences between na
tions will have the same significance as today. For the above reasons, it is worthwhile 
to continue debating these issues.

The concept of nationalism was bom in the 19,h century.2 It can be defined as 
a general view on the nation issue or reduced to a chosen aspect, for example ide
ologies, theories of nations’ origin and of national identity. Research on nationalisms

1 E rn es t G e lln e r, fo r e x am p le , a rg u e d  th a t n a tio n s  em e rg ed  v ia  m o d e rn isa tio n  p ro c e sse s  a n d  th e  tra n 
s itio n  to  a n  in d u s tria l socie ty . N e w  in h a b ita n ts  o f  g ro w in g  c itie s  d id  n o t fee l a ffilia ted  to  an y  g ro u p  in the  
feu d a l h ie ra rc h y  an d  sea rc h e d  fo r a  n ew  fo rm u la  o f  th e ir  iden tity . N a tio n a lis t in te lle c tu a ls  c re a ted  th e  c o n 
cep t o f  n a tio n , and  it h as  b e co m e  en ro o te d  in  th e  p u b lic  m in d . S ee  E. G e lln e r, Nations and Nationalisms, 
O x fo rd  1983. P o s tm o d e rn  a p p ro a c h e s  a re  a lso  in te re s tin g . F o r  e x am p le  E . H o b sb a w m  (ed .)  The Invention 
o f  Tradition, C am b rid g e  1983. O n  th e  a p p ro a ch  in  w h ich  n a tio n  is v ie w ed  as an  “ im ag in ed  c o m m u n ity ” 
an d  n o t a  rea l en tity , see: B . A n d e rso n , Imagined Communities: Reflections on the Origin and Spread o f  
Nationalism, L o n d o n  1991.

2 T h e  te rm  nationalism w as  u sed  fo r th e  firs t tim e  in 1798 b y  th e  an ti-Ja co b in  F ren c h  p rie s t A u g u stin  
B arru e l. A . H e y w o o d , Political Ideologies: An Introduction, L o n d o n  (1 9 9 2 ) 2 0 1 7 , p. 163. A c co rd in g  to 
A d am  W ie lo m sk i, h o w ev er, th e  te rm  w as  first u sed  by  M au rice  B arre s  in  h is  a r tic le  “ L a q u e re lle  d e s  na- 
tio n a lis te s  e t d e s  c o sm o p o lite s” p u b lish e d  in Le Figaro on  4  Ju ly  1892 , p . 1. A . W ie lo m sk i, Nacjonalizm 
francuski 1886-1940. Geneia, przemiany i istotaflozofii politycznej, W arsaw  2 0 0 7 , p. 15.
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dates back to the second half o f the 19th century, and since then, various theories and 
interpretations o f the phenomenon have been offered.3

For nationalists, nations are natural, homogeneous, specific, easily distinguish
able and historically enrooted real entities existing always and everywhere. Since 
nations have been recognised to be the most important form o f human organisation, 
everyone is obliged to protect the uniqueness of the community to which he or she 
belongs and to be loyal to it. The uniqueness -  in the positive sense -  of one’s own 
nation is emphasised, and usually ‘the others’ are treated as enemies. Consequently, 
the arena of international relations is perceived in terms of rivalry or competition. To 
nationalists, the nation is the source of sovereignty, and they propose to create a state 
in which national interests are the priority. These basic theses, however, do not offer 
a complete vision o f a socioeconomic and political arrangement and directions of 
change, as any ideology would. Thus we talk about many different nationalisms, i.e. 
views referring to nations, which complement various ideologies.4

In the 19th century, when nationalist ideologies and movements grew rapidly, cos
mopolitan views were also present. In this regard, mention must be made of Friedrich 
Nietzsche, one o f the bravest and most original philosophers.5 In his writings he used 
the terms nation and nationality, and in Ecce Homo he wrote: “ [...] I am perhaps more 
German than modem Germans [...].”6 To understand what being a German meant to 
Nietzsche, and whether he was a nationalist or a cosmopolitan, one needs to analyse 
his perception of factors constituting national entity (among nation-forming factors, 
objective and subjective factors are distinguished) and of the views which a nation 
recognises as its highest values.7

3 F o r  re v iew s  o f  the  c o n c e p t o f  n a tio n a lism  see: P. L a w re n c e , Nationalism. History and Theory, 
H a rlo w  2 0 0 5 ; K . Ja sk u lo w sk i, Nacjonalizm bez narodów. Nacjonalizm w  koncepcji anglosaskich nauk 
społecznych, W ro c la w  2 0 0 9 ; A . D . S m ith , Nationalism, C am b rid g e  2001 .

4 Id e o lo g y  is a  set o f  o rd e re d  p o litic a l id ea s  u sed  to  d ia g n o se  a  cu rre n t s itu a tio n  and  p o s tu la tin g  
d e s ired  ch an g es . See: R. T o k a rczy k , Współczesne doktryny polityczne, K ra k ó w  2 0 0 3 , pp . 2 4 -2 9 ; A . H e y 
w o o d , op.cit., pp . 19-36. “N a tio n a lism  is n o t a n  in d e p e n d en t d o c trin a l b e in g  an d  a s  su ch  it co m p le m e n ts  
o th e r  d o c trin e s . T h u s  to  d e sc rib e  a n  id e o lo g y  o r  d o c trin e , it sh o u ld  n o t b e  u sed  as a  n o u n . [ . . . ]  F ro m  th e  
p e rsp e c tiv e  o f  lin g u is tic  lo g ic , o n ly  its  a d jec tiv a l fo rm  sh o u ld  be  u sed : ‘n a tio n a l’ c o n se rv a tism , ‘n a tio n a l’ 
lib e ra lism , ‘n a tio n a l’ so c ia lism , an d  so  o n .”  A . W ie lo m sk i, op.cit., p . 26 .

5 In h is  b o o k  a b o u t N ie tz sc h e , Iv o  F ren z e l, w ro te : “ B eu r te ilt m a n  d ie  B ed e u tu n g  e in e s  P h ilo so p h e n  
n a ch  d e r  W irk u n g , d ie  se in e  W erke  a u f  d ie  N a c h fah ren  h a b en , so  s teh t F r ied r ic h  N ie tz sc h e  e b en b ü r tig  
n e b en  H e g e l, M arx , K ie rk e g aa rd , S c h o p e n h a u e r  -  e r  ist e in e r  d e r  w e n ig en  g ro s se r  D e n k e r  d e s  19. J ah r
h u n d e rts , d ie  ih re r  Z e it w e it v o ra u s  w a re n .” I. F ren ze l, Friedrich Nietzsche. R ein b ec k  20 0 0 , p. 7.

6 F. N ie tz sc h e , Ecce Homo: How One Becomes What One Is. E cce  H o m o  C o m p le te  W orks, V olum e 
S e v e n te en , P R O JE C T  G U T E N B E R G  E B O O K  E C C E  H O M O . Why I  am so wise, h ttp s ://w w w .g u te n b e rg . 
o rg /f ile s /5 2 1 9 0 /5 2 1 9 0 -h /5 2 19 0 -h .h tm # W H Y _ I_ A M _ S O _ W IS E  [3].

7 A c tu a lly , N ie tz sc h e ’s n am e  a p p e a rs  in th e  c o n te x t o f  n a tio n a lism  b e cau se  th e  N az is  re fe rre d  to  h im  
as an  a u th o rity . T h is  m a tte r  h a s  b e e n  w id e ly  d iscu ssed , an d  it su ffices  to  say  th a t th e  N az is  a b u se d  h is  n am e  
and  q u o te d  h im  selec tiv e ly , h a rd ly  b e in g  a cq u a in te d  w ith  h is  w o rk s . T h e  issu e  o f  the  m a n ip u la tio n  a n d  d is 
to rt io n  o f  h is  id e a s  a n d  h is  s u b se q u e n t v in d ic a tio n  h a s  a lso  b e en  p re sen te d  in  v a rio u s  p u b lic a tio n s . F o r an  
o v e rv ie w  in  P o lish , see , fo r  e x am p le , M . B a ran o w sk a , Nazizm kontra Nietzsche, S tu d ia  n a d  F a szy zm em  
i Z b ro d n ia m i H itle ro w sk im i 2 0 0 8 , vo l. X X X , pp . 3 7 -6 4 ; W . M ac k ie w ic z , Myśl Fryderyka Nietzschego
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S U B JE C T IV E  N A T IO N -F O R M IN G  F A C T O R S : A W A R E N E S S  A N D  E M O T IO N S  
(L O V E  O F  O N E ’S M O T H E R L A N D )

Subjective factors include the awareness of belonging to a nation and emotional 
attachment to that nation. The question to be asked is: did Nietzsche refer to these ele
ments when defining identity?

According to Nietzsche, the need to communicate was a factor which contributed 
to the growth of consciousness. For this reason ‘“ knowing himself,’ will always just 
call into consciousness the non-individual in him, namely, his ‘averageness’.”8 A per
son usually uncritically accepts the value system in which he or she was raised. The 
source of a larger part o f one’s consciousness is found exactly in these “external” ele
ments and not in one’s own deliberations. Nietzsche rejected the thesis that conscious
ness defines us, because it is but one o f the variables which constitute us.

The emotional involvement of citizens is equally important, if not of key im
portance, to the existence o f a nation. This factor was strongly emphasised by Jean- 
Jacques Rousseau, for example, who was one of the first philosophers to write about 
nationalism, attempting to define a nation and postulating its creation.9

What was Nietzsche’s response to this view? First of all, he judged the belief in 
lasting passions to be wishful thinking. For this reason, he viewed wedding vows 
promising lasting affection to be a farce. One can promise to act as if one loved, but 
not love itself, since feelings are involuntary. However, it is worth examining the 
respect which marriage enjoys. Nietzsche pointed out that all institutions based on 
emotions and a belief in their lasting duration are perceived to be of noble value, and 
consequently they grow in strength. For this reason, propagation of the idea that emo
tions are a basic and lasting social bond is a desired lie.

E v e ry  in s titu tio n  w h ic h  h a s  c o n c e d e d  to  a  p a ss io n  th e  belief in the duration o f  the latter, an d  
re s p o n s ib il i ty  fo r th is  d u ra tio n , in  sp ite  o f  th e  n a tu re  o f  th e  p a s s io n  its e lf , h a s  ra ised  th e  p a ss io n  to  
a  h ig h e r  lev e l: an d  h e  w h o  is th e n c e fo r th  s e iz e d  w ith  su ch  a p a ss io n  d o e s  n o t, as  fo rm er ly , th in k  
h im s e l f  lo w e re d  in th e  e s tim a tio n  o f  o th e rs  o r  b ro u g h t in to  d a n g e r  o n  th a t a cc o u n t, b u t o n  th e  c o n 
tra ry  b e lie v e s  h im s e lf  to  b e  ra ised , b o th  in  th e  o p in io n  o f  h im s e l f  a n d  o f  h is  eq u a ls . L e t u s re c a ll

w Polsce w latach 1947-1997. Studium historyczno-krytyczne, W arsaw  1999, pp . 7 -2 7 , 134 -150 . S ee  a lso : 
H . F. P e te rs , Zarathustra's Sister. The Case o f Elisabeth and Friedrich Nietzsche, N e w  Y ork  1985.

8 F. N ie tz sc h e , The Joyful Wisdom, P R O JE C T  G U T E N B E R G  E B O O K  T H E  JO Y F U L  W IS D O M , 
h ttp ://w w w .g u te n b e rg .o rg /f ile s /5 2 8 8 1 /5 2 8 8 1 -h /5 2 8 8 1 -h .h tm  [354],

9 R o u sseau  em p h a sise d  th e  n a tio n -fo rm in g  ro le  o f  th e  sta te . T h e  ad v ic e  h e  g av e  to  p eo p le  a sp ir in g  
to  c re a te  p o litic s  in  P o lan d  w as: “ In th e  p re s e n t s ta te  o f  a ffa irs , I c an  see  o n ly  o n e  w ay  to  g iv e  h e r  the  
s tab ility  she  la ck s: it is  to  in fu se , so  to  sp ea k , th e  sp ir it  o f  th e  C o n fe d e ra tio n 1 th ro u g h o u t th e  n a tio n ; it is 
to  e s ta b lish  th e  R ep u b lic  so  firm ly  in  th e  h e a rts  o f  th e  P o le s  th a t sh e  w ill m a in ta in  h e r  e x is ten c e  th e re  in 
sp ite  o f  all th e  e ffo rts  o f  h e r  o p p re sso rs .”  J. J. R o u sseau , Considerations on the Government o f  Poland 
and on its Proposed Reformation, c o m p le ted  b u t n o t p u b lish e d , A p ril 1772, h ttp ://w w w .co n s titu tio n .o rg / 
j jr /p o la n d .h tm , C h ap te r  III , A p p lic a tio n . M o re  in: M . B a ra n o w sk a , U źródeł nacjonalizmu: Idea narodu 
w filozofii Jana Jakuba Rousseau, S tu d ia  n ad  A u to ry ta ry z m e m  i T o ta lita ry zm e m , Vol. 35  (2 0 1 3 ) , Is su e  2, 
W ro c ław  2 0 1 3 , pp . 7 -24 .
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in s ti tu tio n s  a n d  cu s to m s  w h ic h , o u t o f  th e  fie ry  d e v o tio n  o f  a  m o m e n t, h a v e  c re a ted  e te rn a l fid e lity ; 
o u t  o f  th e  p le a su re  o f  an g er , e te rn a l v e n g e a n c e ; o u t o f  d e sp a ir , e te rn a l m o u rn in g ; o u t o f  a  s in g le  
h a s ty  w o rd , e te rn a l o b lig a tio n . A  g re a t d ea l o f  h y p o c r is y  a n d  fa ls e h o o d  c a m e  in to  th e  w o r ld  as th e  
re s u lt  o f  su ch  tra n s fo rm a tio n s ; b u t e a c h  t im e , to o , a t th e  c o s t  o f  s u c h  d is a d v a n ta g e s , a  n e w  an d  

superhuman c o n c e p tio n  w h ic h  e le v a te s  m a n k in d .10

Summing up, the conclusion can be offered that references to subjective factors,
i.e. to consciousness and feelings, are considered by Nietzsche to be decidedly insuf
ficient to define what a person is.

Among objective nation-forming factors, racial homogeneity may be mentioned. 
The question is whether Nietzsche made racist comments. Let us quote one aphorism 
from The Dawn o f  Day.

Fear .and Intelligence. If  th a t  w h ic h  is  n o w  e x p re ss ly  m a in ta in e d  is tru e , v iz . th a t th e  c au se  
o f  th e  b la c k  p ig m e n t o f  th e  sk in  m u s t n o t b e  s o u g h t in  lig h t, m ig h t th is  p h e n o m e n o n  p e rh a p s  b e  
th e  u ltim a te  e ffe c t o f  f re q u e n t fits  o f  p a ss io n  a c c u m u la te d  fo r  c e n tu ry  a f te r  c en tu ry  (a n d  a n  a fflu x  
o f  b lo o d  u n d e r  th e  s k in )?  w h ile  in  o th e r  a n d  m o re  in te ll ig e n t ra c e s  th e  e q u a l ly  fre q u e n t s p a sm s  o f  
fe a r  a n d  b la n c h in g  m a y  h a v e  re s u lte d  in  th e  w h ite  c o lo u r  o f  th e  sk in ?  F o r th e  d e g re e  o f  tim id i ty  is 
th e  s ta n d a rd  b y  w h ic h  th e  in te ll ig e n c e  m a y  b e  m e a su re d ; a n d  th e  fa c t th a t m e n  g iv e  th e m s e lv e s  u p  
to  b lin d  a n g e r  is an  in d ic a tio n  th a t  th e ir  a n im a l n a tu re  is  s till  n e a r  th e  su rfa c e , a n d  is lo n g in g  fo r 
a n  o p p o r tu n i ty  to  m a k e  its  p re s e n c e  fe lt  o n c e  m o re . T h u s  a  b ro w n is h -g re y  w o u ld  p ro b a b ly  b e  th e  

p r im itiv e  c o lo u r  o f  m a n  -  s o m e th in g  o f  th e  a p e  an d  th e  b e a r , as  is o n ly  p ro p e r .11

By quoting the above aphorism in full, we make possible an interpretation of Nie
tzsche’s reasoning. Firstly, he was convinced that character traits and internal bodily 
processes were coupled with one’s appearance. The colour o f skin was, according to 
the knowledge accessible to him, not a reaction to the sun’s radiation. This view was 
common in his times and led him to conclude that persons of a particular race must 
have different character traits. It is worth noting his question marks, which indicate 
that he was not sure whether the opinions he was relating were reliable. He believed 
also that all people had common ancestors.

Nietzsche frequently used the term “race” when pointing to the relevance of in
heritance of some positive or negative traits which influenced the “quality” of children 
bom. In his opinion mixed races prevailed. Mixed races had “disharmonious” quali
ties both bodily, and in their customs and value hierarchies. This is how he defined 
race -  not only as a biological category, but also cultural and axiological. Nietzsche

10 F. N ie tz sc h e , The Dawn o f Day, P R O JE C T  G U T E N B E R G  E B O O K  T H E  D A W N  O F  DAY, h ttp ://  
w w w .g u te n b e rg .o rg /f ile s /3 9 9 5 5 /3 9 9 5 5 -h /3 9 9 5 5 -h .h tm l [27].

11 Ibidem, [241].

O B JE C T IV E  N A T IO N -F O R M IN G  F A C T O R S : R A C E , C U L T U R E , ST A TE

Race
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did not question that some traits are inherited, hence the importance of marriage. He 
argued that marriage should not be motivated by emotions or sexual drive, but by 
“political” reasons, as in the past -  this meant the descent, rank, level of affluence and 
reproductive potential of one’s future spouse. All of these elements are essential in 
ensuring the quality of one’s offspring.

I t is q u ite  im p o ss ib le  fo r  a m a n  N O T  to  h a v e  th e  q u a litie s  a n d  p re d ile c tio n s  o f  h is  p a re n ts  an d  
a n c e s to rs  in  h is  c o n s ti tu tio n , w h a te v e r  a p p e a ra n c e s  m a y  su g g e s t to  th e  c o n tra ry . T h is  is th e  p ro b le m  
o f  ra c e . G ra n te d  th a t o n e  k n o w s  s o m e th in g  o f  th e  p a re n ts , it is  a d m is s ib le  to  d ra w  a  c o n c lu s io n  
a b o u t th e  c h ild  [ . . . ]  a n d  w ith  th e  h e lp  o f  th e  b e s t e d u c a tio n  a n d  c u ltu re  o n e  w ill o n ly  s u c c e ed  in 
D E C E IV IN G  w ith  re g a rd  to  s u c h  h e re d ity .12

Proper upbringing may suppress or harness the instincts man has, but it cannot 
eliminate them. The “waste” specimens, namely deformed, weak and sick persons, 
are needed in the course of development, but society does not have to “promote” their 
procreation.13 Nietzsche was of the opinion that castration would be desirable to pro
tect both society and future offspring against parents who would become tormentors.

T h e re  a re  c a se s  w h e re  to  h a v e  a  c h ild  w o u ld  b e  a  c r im e  [ . . . ]  S o c ie ty  a s  th e  tru s te e  o f  life , is  
re s p o n s ib le  to  life  fo r  e v e ry  b o tc h e d  life  th a t  c o m e s  in to  e x is te n c e , a n d  a s  it h a s  to  a to n e  fo r  su ch  
liv e s , i t  o u g h t c o n s e q u e n tly  to  m a k e  it im p o ss ib le  fo r  th e m  e v e r  to  s ee  th e  lig h t o f  d ay : it s h o u ld  in 
m a n y  c a se s  a c tu a lly  p re v e n t th e  a c t o f  p ro c re a tio n  [ . . . ] . 14

In spite of his straightforward thesis on heredity, which was the “race” issue, Nie
tzsche questioned the concept that the traits of one’s ancestors determine one’s life in 
its entirety. After Aristotle, he referred to examples of child-geniuses whose predisposi
tions were not inherited from their parents, and who often became mad or were unable 
to exceed average expectations. It is worth adding that the author of The Dawn, whose 
health was poor, did not view illness as a factor precluding one’s creative growth. Many 
times he emphasised that his sickness freed him and mobilised him to be more active. 
O f course, taking care of one’s physical fitness, which is essential for a healthy body, 
is recommended; however, of primary importance is mental power, understood as self- 
discipline in controlling one’s instincts. This power, and not inherited genes, decides 
whom one becomes. This is also echoed in Nietzsche’s ideas about a future caste-based

12 F. N ie tz sc h e , Beyond Good and Evil, P R O JE C T  G U T E N B E R G  E B O O K  O F  B E Y O N D  G O O D  
A N D  E V IL , h ttp s ://w w w .g u te n b e rg .o rg /f ile s /4 3 6 3 /4 3 6 3 -h /4 3 6 3 -h .h tm  [264].

13 "Decay, decline, a n d  waste, a re , per se, in  n o  w ay  o p e n  to  o b jec tio n ; th e y  a re  the  n a tu ra l c o n se 
q u e n ce s  o f  life  a n d  v ita l g ro w th . [ . . . ]  a  so c ie ty  is n o t a t lib e r ty  to  re m a in  y o u n g . A n d  ev en  in  its  p rim e  
it m u s t b r in g  fo rth  o rd u re  an d  d e ca y in g  m atte r. T h e  m o re  e n e rg e tic a lly  a n d  d a rin g ly  it a d v an c e s , the  
r ic h e r  w ill it b e  in  fa ilu res  an d  in  d e fo rm itie s , an d  th e  n e a re r  it w ill b e  to  its  fa ll. A g e  is n o t d e fe rre d  by  
m ean s  o f  in s titu tio n s . N o r is illn e ss . N o r  is v ic e .” F. N ie tz sc h e , The Will to Power, B o o k  I a n d  II , P R O 

J E C T  G U T E N B E R G  E B O O K  T H E  W IL L  T O  P O W E R , B O O K  I A N D  II, h ttp ://w w w .g u te n b e rg .o rg / 
f i le s /5 2 9 1 4 /5 2 9 1 4 -h /5 2 9 14 -h .h tm , [40],

14 F. N ie tz sc h e , The Will to Power, B o o k  III an d  IV, P R O JE C T  G U T E N B E R G  E B O O K  T H E  W IL L  

T O  P O W E R , B O O K  III A N D  IV, h ttp ://w w w .g u te n b e rg .o rg /f ile s /5 2 9 1 5 /5 2 9 1 5 -h /5 2 9 1 5 -h .h tm , B o o k  III 
[734],
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social structure. These castes were not to be hermetically closed, as they were in India, 
but membership of them was to be related to one’s effort and work.15

It should be underlined that nationalism is not the same as racism, although in 
many of its forms there is a relation between these two concepts.16 The relation be
tween nationality and race in the philosophy o f the author of The Antichrist raises 
some doubts. He argued that a person was not bom a German or a Pole, but became 
one by accepting a relevant system of values. Nationality is thus not an outcome of 
biological factors, hence race and nationality are not the same. However, it is worth 
referring to Nietzsche’s opinions about himself, which contradict the above. His fam
ily believed that they had noble Polish Protestant ancestors, who were persecuted and 
fled from Poland around 1715. Nietzsche justified his claim of Polish origin by refer
ring to his physiognomy and the fact that abroad he was taken for a Pole, and some 
people noticed that facial features similar to his could be seen in Matejko’s paint
ings.17 It should be added that Max Oehler’s research and Curt Paul Janz’s meticulous 
study on Polish heraldry have questioned this “family legend”.18

To complement the above considerations, some words of Nietzsche himself 
should be quoted which seem to reflect his attitude to both the race category and the 
phenomenon o f racism:

M a x im : To a ss o c ia te  w ith  n o  m a n  w h o  ta k e s  an y  p a r t  in  th e  m e n d a c io u s  rac e  sw in d le . [21]

W h a t q u a g m ire s  a n d  m e n d a c ity  m u s t th e re  b e  a b o u t i f  it is  p o s s ib le , in  th e  m o d e m  E u ro p ea n  

h o tc h -p o tc h , to  ra is e  q u e s tio n s  o f  “ r a c e ” ! [ 2 0 ] 19

15 M o re  on  N ie tz sc h e ’s v is io n  o f  so c ie ty  in: M . B aran o w sk a , Crusoe i Piętaszek. Nowa wizja stosun
ków społecznych Nietzschego, in: R . M . M a ła jn y  (ed .) , Konstytucjonalizm a doktryny polityczno-prawne. 
Najnowsze kierunki badań, K a to w ice  2 0 0 8 , pp . 39 -5 2 .

16 T h e  c o n ce p t o f  ra c ia l p u rity  w a s  e m p lo y e d  b y  th e  N a z is , fo r  e x am p le . It is  w o rth  n o tin g  th a t th e  
is su e  o f  ra c ism  in  th e  w ritin g s  o f  th e  19lh-c e n tu ry  p h ilo so p h e rs  is freq u e n tly  b y p a sse d , b e cau se  it is  tro u 
b le so m e  to  a sc rib e  th is  id ea  to  th e  m o s t o u ts ta n d in g  p h ilo so p h e rs  lik e  K a n t o r H eg el, w h o  sh ap e d  th e  

E u ro p e a n  in te lle c tu a l trad itio n .
17 F. O v e rb eck , Erinnerungen an Friedrich Nietzsche, B erlin  2011 . M o re  on  th is  su b jec t in: J. P ie t

rz ak , Polskość Fryderyka Nietzschego, S tu d ia  F ilo zo ficzn e , 1988 , N o  1. A n ecd o ta lly , in 1930, th e  D is tric t 
C o u rt in T o ruń  ru led  th a t an  is su e  o f  th e  Słowo Pomorskie d a ily  w as  to  be  c o n fisca ted , b e ca u s e  it p u b 
lish e d  a  p h o to g ra p h  o f  N ie tz sc h e  w ith  th e  cap tio n : “ H e  e n d ed  in  a  m en ta l in s titu tio n .”  T h e  C o u rt m is to o k  
N ie tz sc h e ’s p h o to g ra p h  fo r  a p h o to  o f  P iłsu d sk i. M o re  on  th is  to p ic  a n d  on  th e  su p erm an  p e rc ep tio n  o f  
P iłsu d sk i in  P o lish  jo u rn a lis t ic  w ritin g s  an d  lite ra tu re  in: G . K o w al, Friedrich Nietzsche w publicystyce 
i literaturze polskiej lat 1919-1939, W arsaw  2 0 0 5 , p . 251 a n d  2 8 0 -2 9 7 .

18 See: R. J. H o llin g d a le , Nietzsche: The Man and his Philosophy, 2 n d  rv d . ed n ., C am b rid g e  2 0 0 1 , pp . 
4 -6 ; C . P. Jan z , Friedrich Nietzsche. Biographie in drei Bänden, Vol. 1, M u n ich  1978, p. 26 ff. S tan is ław  
P rzy b y sz e w sk i w a s  th e  first P o le  to  d o  re sea rc h  in to  N ie tz sch e . H e  m a d e  re fe re n c es  to  c la im s  a b o u t N ie 
tz s c h e ’s P o lish  o rig in  an d  th u s  o f  h is  p h ilo so p h y . P rz y b y s z e w s k i’s v iew s  w e re  lo n g  re p e a ted  in  P o lish  
lite ra tu re . In f lu en ced  b y  th e se  v ie w s, S ze rlitt  w ro te  a  b o o k  on  P o lish  tra its  in  N ie tz sc h e ’s life  and  p h i
lo so p h y : B . S z a rlitt, Polskość Nietzschego i jego filozofii, W arsaw  1930. M o re  in: G . K o w al, op.cit., pp.

19 F. N ie tz sc h e , The Genealogy o f  Morals. T h e  C o m p le te  W orks, V o lum e T h irte e n . P R O 
J E C T  G U T E N B E R G  E B O O K  T H E  G E N E A L O G Y  O F  M O R A L S , h ttp ://g u te n b e rg .re a d in g ro o . 
m s /5 /2 /3 /1 /5 2 3 1 9 /5 2 3 1 9 -h /5 2 3 19 -h .h tm  [20  an d  21].

2 3 1 -2 7 3 .
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Culture and values

It seems, however, that the idea that we become part of a nation prevails in Nie
tzsche’s writings. In The Dawn o f  Day he metaphorically compared the growth of a man 
to cultivating a garden. We are not a fa it accompli, but we can shape our instincts as we 
choose. “We may do this with the good or bad taste of a gardener, and as it were, in the 
French, English, Dutch, or Chinese style.”20 This observation speaks for the universal
ity of man’s potential and his plasticity in becoming part of a nation. Nietzsche thought 
that people were not equal, that each had a different place in the social hierarchy and 
this place depended on the growth of the “will to power”.21 It follows that not everyone 
is able to shape his identity. The majority do not cultivate their gardens, letting natural 
forces and external stimuli be decisive in shaping them. No wonder that the preconcep
tion that a person is an entity whose nature does not change and is inborn is so wide
spread. This preconception contains a clearly defined national identity too. According 
to Nietzsche, the majority are simply not aware of their changeability, conditioned by 
the external world. A perfect description of such a person is that of Stepan Arkadyevitch 
Oblonsky in Leo Tolstoy’s Anna Karenina:

[ . . . ]  in  s p ite  o f  th e  fa c t th a t sc ie n c e , a rt, a n d  p o li t ic s  h a d  n o  sp e c ia l in te re s t fo r  h im , he  f irm ly  
h e ld  th o s e  v ie w s  o n  a ll th e se  su b je c ts  w h ic h  w e re  h e ld  b y  th e  m a jo r ity  an d  b y  h is  p a p e r , a n d  he  
o n ly  c h a n g e d  th e m  w h e n  th e  m a jo r ity  c h a n g e d  th e m — or, m o re  s tr ic tly  s p e a k in g , h e  d id  n o t c h an g e  
th e m , b u t th e y  im p e rc e p tib ly  c h a n g e d  o f  th e m s e lv e s  w ith in  h im .

S te p a n  A rk a d y e v itc h  h a d  n o t c h o se n  h is  p o litic a l o p in io n s  o r  h is  v ie w s; th e se  p o litic a l o p in 
io n s  a n d  v ie w s  h a d  c o m e  to  h im  o f  th e m s e lv e s ,  j u s t  a s  h e  d id  n o t c h o o se  th e  sh ap e s  o f  h is  h a t  a n d  
c o a t, b u t s im p ly  to o k  th o s e  th a t w e re  b e in g  w o rn . A n d  fo r  h im , l iv in g  in  a  c e r ta in  s o c ie ty — o w in g  
to  th e  n e e d , o rd in a r i ly  d e v e lo p e d  a t y e a rs  o f  d is c re t io n , fo r  so m e  d e g re e  o f  m e n ta l a c t iv ity — to  h a v e  
v ie w s  w a s  ju s t  a s  in d is p e n sa b le  as  to  h a v e  a  h a t .22

According to Nietzsche, in some conditionalities, including the climate, soil, 
threats, and labour, a group o f people who have lived together for a longer time begin 
to share common features, world views, values and aesthetic judgements. This is the 
way a nation is shaped. Nationality, on the other hand, is a concept reflecting the aver
aged traits of a community.

20 F. N ie tz sc h e , The Dawn o f  Day, P R O JE C T  G U T E N B E R G  E B O O K  T H E  D A W N  O F  DAY, h ttp ://  
w w w .g u te n b c rg .o rg /f ile s /3 9 9 5 5 /3 9 9 5 5 -h /3 9 9 5 5 -h .h tm l [560],

21 T h e  w ill to  p o w e r is th e  e n e rg y  w h ich  u n d e rlin e s  a n y  a c tiv ity  and  th e  d e s ire  to m a k e  it g ro w  is 
a  p e rp e tu a l p ro c e ss  o f  c o m in g  in to  e x is ten ce . A s m a n  is th e  w ill to  p o w er, h is  p e rso n a li ty  d e p en d s  o n  its 
s tren g th . “ T h e  w ill to  p o w e r re v e a ls  its  p ro p e r  sen se  in  m e ta p h y s ic s  ex c lu siv e ly . T h is  m e an s  th a t it is  n o t 
a p o w e r o r en e rg y  in  th e  p h y s ica l sen se  th o u g h  th e  e n tire  m a te ria l re a lity  d e p en d s  on  it. It is  n o t a  life  fo rce  
in th e  b io lo g ic a l sen se  n o r  it is th e  in s tin c t o f  se lf -p re se rv a tio n  th o u g h  e v e ry th in g  th a t is a liv e  d e p en d s  on 
it. [ . . . ]  A n  id e n tific a tio n  o f  th e  w ill to  p o w e r w ith  a n y  o f  th e  a b o v e  sen se s  w o u ld  be  ta n ta m o u n t to  its  lim i
ta tio n , d e fle c tio n  an d  a d u lte ra tio n  o f  its e ss e n ce .”  A . K u cn er, Friedrich Nietzsche. Źródła i perspektywy 
antropologii, O lsz ty n  2 0 0 1 , p p . 97 -9 8 .

22 L . T o lstoy , Anna Karenina, P R O JE C T  G U T E N B E R G  E B O O K  O F  A N N A  K A R E N IN A , h ttp ://  
w w w .g u te n b e rg .o rg /f ile s /1 3 9 9 /I3 9 9 -h /1 3 9 9 -h .h tm , C h a p te r  3.
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The thesis that some specific traits or features are acquired points to axiological 
and cultural factors which are decisive in the creation of nationality. Language is 
unquestionably a basic element o f culture. Nietzsche argued that a language makes 
a powerful contribution to group integrity. Words reflect certain sensations and are 
better understood by people who experience them together. That is why members of 
a given nation understand each other better than they understand members of other 
nations, even if they speak the same language. Thus the history of language is a his
tory of “a process of abbreviation” as quick comprehension draws people closer. This 
feature, mutual understanding, is fundamental to the group’s -  the nation’s -  viability.

Rituals play a role in fostering group integrity. Shared celebrations, experiencing 
of emotions and cheering are important factors contributing to the development of 
a feeling o f unity. Nietzsche emphasised that rituals are the domain of weak people 
who need to feel -  if only for a while -  that they are participating in something grand 
and important, and its form, a ritual, satisfies their needs because they do not give 
a thought to its meaning or content.23 Writing about common festivities Nietzsche 
noted that they are frequently cruel. In every man resides “the blond beast” pacified 
every day by norms regulating social life. From time to time, however, these instincts 
must break out for the community to function harmoniously. Wars, bloody festivities 
and also sporting events serve this very purpose.24

nietzsche argued that the state plays a large role in the creation of culture. Con
sidering the very genesis of this institution, which consolidates community existence, 
he pointed out that laws, values and customs were created by the strongest. In this 
way they consolidated the society and strengthened their power. They called “good” 
everything that was noble and dignified, while “bad” was what was weak and vulgar.

23 F o r  th e  w e a k  o n es , it is m o s t im p o r tan t to  h a v e  a  fe e lin g  th a t th e y  a re  p a r t  o f  a g ro u p . T h e  fe e lin g  
o f  c o m m u n ity  lif ts  th e  m o ra le  a n d  th a n k s  to  it th e y  c an  d e v o te d ly  a n d  sa fe ly  fo llo w  the c ro w d . N ie tz sc h e  
p o in te d  o u t tha t: “ P ra y e r  h as b e e n  d e v ise d  fo r  su ch  m e n  a s  h a v e  n e v e r  a n y  th o u g h ts  o f  th e ir  o w n  [ . . .  ] w h a t 
shall th e se  p e o p le  do  in  h o ly  p la c e s  an d  in  all im p o r tan t s itu a tio n s  in  life  w h ich  re q u ire  rep o se  an d  so m e  
k in d  o f  d ig n ity ?  In  o rd e r  a t le a s t th a t th e y  m a y  n o t disturb, th e  w isd o m  o f  all th e  fo u n d e rs  o f  re lig io n s , 
th e  sm all a s  w e ll as  th e  g rea t, h a s  c o m m e n d ed  to  th e m  th e  fo rm u la  o f  p rayer, as  a  lo n g  m e c h an ic a l lab o u r 
o f  th e  lip s , u n ite d  w ith  an  e ffo rt o f  th e  m em o ry , a n d  w ith  a  u n ifo rm , p re s c r ib e d  a ttitu d e  o f  h an d s  a n d  feet
-  and e y e s !”  F. N ie tz sc h e , The Joyful Wisdom, C o m p le te  W orks, V o lum e Ten, P R O JE C T  G U T E N B E R G  
E B O O K  T H E  JO Y F U L  W IS D O M , h ttp ://w w w .g u te n b e rg .o rg /f ile s /5 2 1 2 4 /5 2 1 2 4 -h /5 2 1 2 4 -h .h tm  [128],

24 E v e ry  so c ie ty  w o rsh ip s  c ru e lty  in  its o w n  w a y  an d  th is  is w h y  c ru e lty  is p a rt o f  its cu ltu re . “ W h at 
th e  R o m a n  en jo y s  in  th e  a ren a , th e  C h ris tia n  in th e  ecs ta s ie s  o f  th e  c ro ss , the  S p a n ia rd  a t th e  s ig h t o f  the  
fa g g o t a n d  s tak e , o r o f  the  b u ll-fig h t, th e  p re s en t-d ay  Jap a n e se  w h o  p re s se s  h is  w ay  to  th e  trag ed y , th e  
w o rk m a n  o f  th e  P a ris ia n  su b u rb s  w h o  h a s  a  h o m e s ick n e ss  fo r  b lo o d y  re v o lu tio n s , th e  W ag n e rien n e  w h o , 
w ith  u n h in g e d  w ill,  ‘u n d e rg o e s ’ th e  p e rfo rm an c e  o f  'T ris ta n  and  Is o ld e ’ -  w h a t a ll th e se  enjoy , an d  s triv e  
w ith  m y s te r io u s  a rd o u r to  d r in k  in , is th e  p h iltre  o f  th e  g re a t C irce  ‘c ru e lty ’.”  F. N ie tz sch e , Beyond Good 
and Evil, P R O JE C T  G U T E N B E R G  E B O O K  B E Y O N D  G O O D  A N D  E V IL , h ttp s ://w w w .g u te n b e rg .o rg / 

f i le s /4 3 6 3 /4 3 6 3 -h /4 3 6 3 -h .h tm  [229],

The institution of the state
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In this way they used values to sanction their higher, “good” rank in society. Initially, 
religious and secular authorities were one and the same, or were very closely linked. 
Those in power undoubtedly found religious power attractive. The power of religious 
authorities was based on total submission and the possibility o f referring to God’s 
unquestionable will. Gradually, the weak, that is the majority, were able to accumulate 
enough power to control the caste o f lords. This was due to changes in the catalogue 
o f values and customs. The cause was resentment -  a reversal o f values. Weakness, 
and the values which were its part, became virtues. O f such a state Nietzsche wrote:

A  s ta te , is  c a l le d  th e  c o ld e s t  o f  a ll co ld  m o n s te rs . C o ld ly  lie th  it a lso ; a n d  th is  lie  c re e p e th  fro m  
its  m o u th : “ I, th e  s ta te , am  th e  p e o p le .”

I t is  a  lie! C re a to rs  w e re  th e y  w h o  c re a te d  p e o p le s , a n d  h u n g  a  fa ith  a n d  a  lo v e  o v e r  th em : th u s  
th e y  se rv e d  l i f e . 25

A state has a culture-creating role, ergo it creates a nation. Later it becomes a pa
tron of arts, and then it engages in providing universal education.

Nietzsche, while defining nationality in axiological and cultural terms, questioned 
his own Germanness. In Reginald John Hollingdale’s opinion, Nietzsche’s belief in 
his Polish provenance was not motivated by a desire to highlight his noble ancestry. It 
was a manifesto distancing himself from the German culture.26 For Nietzsche, being 
Polish meant identification with Polish culture. He identified himself with the tradi
tion o f liberum veto, the skill o f opposing all others. However, for Nietzsche the great
est manifestation of Polish culture was surely Chopin’s music, which he adored.27 
That music had for Nietzsche a universal dimension, and this was why he identified 
himself with Chopin’s compositions so strongly.28

He ruthlessly criticised Germans: “It is even part of my ambition to be considered 
as essentially a despiser o f Germans. [...] A man lowers himself by frequenting the 
society of Germans [...] I can no longer abide this race with which a man is always 
in bad company.”29 It should be remembered that in Ecce Homo he also wrote: “ [...]

25 F. N ie tz sc h e , Thus Spake Zarathustra. A Book fo r  All and None, P R O JE C T  G U T E N B E R G  E B 

O O K  T H U S  S P A K E  Z A R A T H U S T R A , h ttp :/ /w w w .g u te n b e rg .o rg /f ile s /1 9 9 8 /1 9 9 8 -h /1 9 9 8 -h .h tm , 
X I.T H E  N E W  ID O L .

26 C f. R. J. H o llin g d a le , op.cit., pp . 4 -6 .

27 F o r a su m m a ry  o f  v a rio u s  p u b lic a tio n s  p o in tin g  to  the  in te rfe ren c e  b e tw ee n  C h o p in ’s m u s ic  and  
N ie tz sc h e ’s w ritin g  s ty le  see: G . K o w al, op.cit., p p . 2 2 4 -2 3 1 .

28 “ C h o p in  w as  b o m  in  P o la n d  a n d  fo rm ed  by  P o lish  c u ltu re  a n d  N ie tz sc h e  b y  G e rm a n  c u ltu re . N e v e r
th e le ss , th e se  g re a t E u ro p e a n s  [ . . . ]  ro se  a b o v e  d iv id in g  lin e s .” Ibidem, p. 230 .

29 F. N ie tz sc h e , Ecce Homo, P R O JE C T  G U T E N B E R G  E B O O K  E C C E  H O M O , Why I am so wise, 
h ttp ://w w w .g u te n b e rg .o rg /f ile s /5 2 1 9 0 /5 2 1 9 0 -h /5 2 1 9 0 -h .h tm  [4], M o re  o n  N ie tz s c h e ’s a ttitu d e  to  G e rm a n s  
in: Z . K a zm ie rcz a k , Friedrich Nietzsche jako odnowiciel umyslowosci pierwotnej. Analiza w kontekscie 
fenomenologii religii Gerardusa van der Leeuwa, K rak o w  2 0 0 0 , pp . 3 0 8 -3 1 6 .

NIETZSCHE ON BEING A GERMAN AND A POLE
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I am perhaps more German than modem Germans -  mere Imperial Germans -  can 
hope to be, -  I, the last anti-political German.”30 Nietzsche identified himself with 
a part o f German culture. He admired Johann Wolfgang von Goethe, but criticised 
manifestations of modem German culture as “decadence”.31 He underlined: “I could 
never have survived my youth without Wagnerian music. For I was condemned to the 
society o f Germans. If a man wish to get rid o f a feeling o f insufferable oppression, 
he has to take to hashish. Well, I had to take to Wagner.”32 In this way he explained 
how he had become a Wagnerite in his youth. Later, he clashed with the composer and 
was critical about his art. “What is it that I have never forgiven Wagner? The fact that 
he condescended to the Germans that he became a German Imperialist.... Wherever 
Germany spreads, she ruins culture.”33

The author o f The Antichrist criticised Germans also for lacking “the third ear”, 
that is the skill of recognising the tempo of a sentence, and thus not being able to 
understand the sentence itself. The art of style was foreign to Germans, he claimed. 
He advised following the practice o f Antique man, who read aloud and would have 
been astonished that someone could read only with his eyes, in secrecy. That was why 
the mles of the written and spoken styles were the same. They required changes in 
tone and tempo, and had to respect the requirements of the ear and larynx. In German 
history only preachers attained some proficiency in oratory, because they practised 
it. Nietzsche recognised as a masterpiece o f German prose Luther’s Bible, which he 
considered the greatest German book ever.

Nietzsche’s ambivalent attitude towards being a German followed from his per
ception o f the German nation as tom by contradictions.

A s  a  p e o p le  m a d e  u p  o f  th e  m o s t e x tra o rd in a ry  m ix in g  a n d  m in g lin g  o f  ra c es , p e rh a p s  e v en  
w ith  a  p re p o n d e ra n c e  o f  th e  p re -A ry a n  e le m e n t as th e  “ p e o p le  o f  th e  c e n tre ”  in e v e ry  sen se  o f  th e  
te rm , th e  G e rm a n s  a re  m o re  in ta n g ib le , m o re  a m p le , m o re  co n tra d ic to ry , m o re  u n k n o w n , m o re  in 
c a lc u la b le , m o re  su rp ris in g , a n d  e v e n  m o re  te rr i fy in g  th a n  o th e r  p e o p le s  a re  to  th e m s e lv e s :— th e y  

e sc a p e  D E F IN IT IO N  [ . . . ]

I f  a n y  o n e  w ish es  to  s e e  th e  “ G e rm a n  so u l”  d e m o n s tra te d  a d  o c u lo s , le t h im  o n ly  lo o k  a t G e r
m a n  ta s te , a t G e rm a n  a rts  a n d  m a n n e rs  w h a t b o o r is h  in d if fe re n c e  to  “ ta s te ” ! H o w  th e  n o b le s t  an d  
th e  c o m m o n e s t s ta n d  th e re  in  ju x ta p o s it io n !  H o w  d is o rd e r ly  a n d  h o w  ric h  is th e  w h o le  c o n s ti tu tio n  

o f  th is  s o u l ! 34

30 F. N ie tz sc h e , Ecce Homo.. . ,  [3].
31 D ian e  M o rg an  in  h e r a n a ly s is  o f  a p h o rism s  re fe rr in g  to  G o e th e  u n d e rlin e s  th e  c o m p le x ity  o f  th e  

n a tio n a lity  issu e  in N ie tz sc h e ’s p h ilo so p h y . “ F a r  from  o ffer in g  a  s tra ig h tfo rw a rd  d ism issa l o f  n a tio n a l 
c u ltu re , N ie tz sc h e  is h e re  re fo rm u la tin g  its n a tu re  a n d  scope . H e su g g es ts  th a t g re a t m e n  lik e  G o e th e  a re  
a b le  to  tap  th e  p o te n tia l fo r d y n a m ic  ch a n g e  th a t n a tio n a l c u ltu re  c o n ta in s . In s te ad  o f  re m a in in g  lo ck ed  
in to  th e  sen se les s  re p e titio n  o f  re d u n d a n t c u s to m s, a n  ev o lv in g  n a tio n a l id en tity  c an  b eco m e  a  rich  so u rce  
o f  en e rg y  fo r a  ‘fo rw a rd -m o v in g  p e o p le ’.”  D . M o rg an , Nietzsche and National Identity, in: K . A n se ll 

P e a rso n  (ed .) , A Companion to Nietzsche, M ald e n  2 0 0 9 , p. 4 6 5 .
32 F. N ie tz sc h e , Ecce Homo..., W H Y  I A M  S O  C L E V E R  [6].
33 Ibidem, [5].
34 F. N ie tz sc h e , Beyond Good and Evil, P R O JE C T  G U T E N B E R G  E B O O K  B E Y O N D  G O O D  

A N D  E V IL , h ttp ://w w w .g u tc n b e rg .o rg /f ile s /4 3 6 3 /4 3 6 3 -h /4 3 6 3 -h .h tm , C H A P T E R  V III. P E O P L E S  A N D  

C O U N T R IE S  [244],
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Nietzsche pointed out the positive and negative traits of various nations and 
thought it was absurd to take a one-sided view. It should be noted that he was describ
ing the average level o f a group, and not individuals.

In nationalistic thought there is a strong belief that one’s own group is exception
al, and this usually goes hand in hand with the feeling of superiority. Often it becomes 
the basis for a contemptuous and hostile attitude towards other national groups. Ro
man Tokarczyk, in his analysis of nationalist ideology, underlined that every nation 
driven by national egoism refers or resorts to fighting other nations in various crisis 
situations.35

To strengthen the integrity of their own nation and to present their nation as su
perior in the hierarchy of nations, nationalists create an image o f the enemy. It is worth 
noting that the threat does not have to be real; the purpose of its vision is to captivate 
the imagination of the group. This phenomenon was aptly identified by Marek Edel- 
man:

In  a c tu a l fa c t H o lo c a u s t  h a s  n o th in g  in  c o m m o n  w ith  a n ti-S e m it ism . A n d  it a ll  to o k  p la c e  
m a n y  tim e s  in  h is to ry . A n d  it d o e s . A rm e n ia n s , C am b o d ia , B ia fra , S o m a lia , Y u g o slav ia  [ . . . ]  N o th 
in g  h a s  c h an g e d . A ll th e se  n a tio n a lism s , c h a u v in ism s , h a tre d  a re  h u m a n  c h a rac te r is tic s . A n d  w h o  
b e c o m e s  th e  s c a p e g o a t is  a lw a y s  s o m e w h a t in c id e n ta l [ . . . ]  In  a n y  case , a n  e n e m y  w ill  b e  fo u n d  
b e c a u s e  it is  e a s y  to  fin d  on e . A n d  i f  th e re  is n o n e , th e  e n e m y  w ill  b e  c re a te d .36

33 R . T o k a rczy k , op.cit., p. 349 .

36 M . E d e lm a n , O powstaniu w getcie, Polakach, Żydach i współczesnym kwiecie - rozmowa z Mar
kiem Edelmanem, T y g o d n ik  P o w sze c h n y , 18 A p ril 1993 , N o . 1 6 (2 2 8 4 ) ,  p . 4 . W e m a y  a lso  q u o te  V aclav  
H a v e l: “ In  th e  s u b c o n s c io u sn e s s  o f  h a te rs  th e re  s lu m b e rs  a  p e rv e rs e  fe e lin g  th a t th e y  a lo n e  p o s se ss  
th e  tru th , th a t  th e y  a re  so m e  k in d  o f  s u p e rh u m a n s  o r  e v e n  g o d s , a n d  th u s  d e se rv e  th e  w o r ld ’s c o m p le te  
re c o g n itio n , e v e n  its  c o m p le te  s u b m iss iv e n e ss  a n d  lo y a lty , i f  n o t its  b lin d  o b e d ie n c e . T h e y  w a n t to  be  
th e  c e n tre  o f  th e  w o rld  a n d  a re  c o n s ta n tly  f ru s tra te d  an d  ir r i ta te d  b e c a u s e  th e  w o r ld  d o e s  n o t a c c e p t an d  
re c o g n iz e  th e m  a s  su ch ; in d e e d , it m a y  n o t e v e n  p a y  a n y  a tte n tio n  to  th e m , a n d  p e rh a p s  it e v en  r id ic u le s  
th e m . [ . . . ] .  T h e  p e rso n  w h o  h a te s  is n e v e r  a b le  to  see  th e  c au se  o f  h is  m e ta p h y s ic a l fa ilu re  in  h im s e lf  
a n d  th e  w ay  he  so  c o m p le te ly  o v e re s tim a te s  h is  o w n  w o rth . In  h is  ey es , it is  th e  su rro u n d in g  w o rld  th a t 
is to  b lam e . T h e  tro u b le  is th a t th is  is to o  a b s trac t, v ag u e  a n d  in c o m p re h e n sib le . It h a s  to  b e  p e rso n ified  
b e ca u s e  h a tred  as a  v e ry  p a rtic u la r  k in d  o f  tu m e sce n c e  o f  th e  sou l re q u ire s  a  p a rtic u la r  o b jec t. A n d  so the  
p e rso n  w h o  h a te s  seek s  o u t a  p a rtic u la r  o ffender. O f  co u rse  th is  o ffen d e r  is m e re ly  a  s tan d -in , a rb itra r ily  
c h o sen  a n d  th e re fo re  e as ily  in te rc h an g ea b le . I h a v e  o b se rv ed  th a t fo r th e  ha te r, h a tre d  is m o re  im p o rtan t 
th a n  its o b jec t; h e  can  ra p id ly  ch an g e  o b jec ts  w ith o u t c h a n g in g  a n y th in g  e sse n tia l in  th e  re la tio n sh ip . 
T h is  is u n d e rs tan d a b le . H e  d o e s  n o t h a rb o u r  h a tred  to w a rd  a p a rtic u la r  p e rso n , b u t to w h a t th a t p e rso n  
re p re sen ts : a  co m p le x  o f  o b s tac le s  to  th e  a b so lu te , to  a b so lu te  re c o g n itio n , ab so lu te  pow er, to ta l id e n tifi
c a tio n  w ith  G o d , tru th  an d  th e  o rd e r  o f  th e  w o rld . H a tre d  fo r  o n e ’s n e ig h b o u r, th e re fo re , w o u ld  see m  to  
b e  o n ly  a p h y s io lo g ic a l e m b o d im e n t o f  h a tre d  fo r th e  u n iv e rse  th a t is p e rc e iv ed  to  be  th e  c au se  o f  o n e ’s 
o w n  u n iv e rsa l fa ilu re .” V. H a v e l, O slo  C o n fe re n ce  on  The Anatomy o f Hate, O slo , 28  A u g u s t 1990 , h ttp ://

v ac lav h a v e l.c z /sh o w tran s .p h p ? c a t= p ro je v y & v a l= 2 9 9 _ a j_ p ro je v y .h tm l& ty p = H T M L .
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This is exactly how Nietzsche perceived the enemy’s functions in the life of an 
individual and of a community. In The Dawn o f  Day he pointed out that usually there 
is no desire to know the enemy well. Stereotypes, that is a very simplified and often 
vulgarised perception, are useful in giving oneself the attribute o f superiority. Interest
ingly, names of nations reflect such stereotypes, and usually they are insults.37 Every 
nation and race have a name which is derogatory.

Both a group and a weak man need an enemy who will mirror their prejudices. 
Nationalism ensures that there is the opposition between what is familiar and what is 
foreign (us versus them); it gives one the feeling of uniqueness and superiority over 
others. History teaches us that when pathogenic factors accumulate, people start to 
act: they carry out ethnic cleansing, they murder. In fact, the majority usually do not 
want a war. For them, prejudices, disparaging vocabulary and harmful stereotypes are 
enough to feel better. People want bread, circuses and prejudices. Nationalism pro
vides all this (labour for the benefit o f the motherland, national holidays, a sense of 
superiority) and this is the basis for its taking root in social and political life.

Nietzsche strongly criticised nationalism because he thought that assessing a man 
through the prism of nationality devalued him.38 Obviously, national traits shaped by 
factors like language, culture, climate or food do have an impact on people.

[ . . . ]  m e a t b o ile d  to  sh re d s , v e g e ta b le s  c o o k e d  w ith  fa t a n d  f lo u r  [ . . . ]  A n d , i f  y o u  a d d  th e re to  
th e  a b s o lu te ly  b e s tia l p o s t-p ra n d ia l  d r in k in g  h a b its  o f  th e  ancients, a n d  n o t a lo n e  o f  th e  an c ie n t 
G e rm a n s , y o u  w ill u n d e rs ta n d  w h e re  G e rm a n  in te lle c t to o k  its  o r ig in  — th a t is to  say , in  s a d ly  d is o r
d e re d  in te s t in e s . . .G e rm a n  in te lle c t  is in d ig e s tio n ; it c a n  a ss im ila te  n o th in g .”

One should ask whether these elements, like intestines for example, exhaust the 
description of a man and whether it is not absurd to define anyone through their lens. 
Those who judge and segregate people using the nationality criterion apparently do 
not see anything valuable in themselves, since they squeeze everything they are into

37 “ D o  n o t le t u s  fo rg e t th a t  th e  n a m e s  o f  p e o p le s  a re  g e n era lly  n am e s  o f  re p ro ach . T h e  T arta rs , fo r 
e x am p le , a cc o rd in g  to  th e ir  n a m e , a re  ‘th e  d o g s ’; th e y  w e re  so  c h ris te n e d  b y  th e  C h in e se . Deutschen (G e r
m a n s)  m e a n s  o rig in a lly  ‘h e a th e n ’: it is  th u s  th a t th e  G o th s  a f te r  th e ir  co n v e rs io n  n am e d  th e  g re a t m a ss  o f  
th e ir  u n b a p tiz ed  fe llo w -trib e s , a cc o rd in g  to  th e  in d ic a tio n  in  th e ir  tra n s la tio n  o f  th e  S e p tu a g in t, in  w h ic h  
th e  h e a th en  are  d e s ig n a te d  b y  th e  w o rd  w h ic h  in  G reek  s ig n ifie s  ‘th e  n a tio n s .’ (S ee  U lfila s .)”  F. N ie tz sc h e , 
The Joyful Wisdom. Complete Works, V olum e T en , P R O JE C T  G U T E N B E R G  E B O O K  T H E  JO Y F U L  
W IS D O M  h ttp ://w w w .g u te n b e rg .o rg /f ile s /5 2 1 2 4 /5 2 1 2 4 -h /5 2 1 2 4 -h .h tm  [146].

38 J ó z e f  P ie trza k  w rite s  th a t N ie tz sc h e  “ d o es  n o t d is tin g u ish  m u c h  b e tw ee n  c o n ce p ts  lik e  p a tr io t
ism  an d  n a tio n a lism . T h e  p a tr io tis m  o f  o n e  n a tio n  is so m etim es  fe lt to  be  its  n a tio n a lism  b y  a n o th e r  n a 
tio n .”  J. P ie trzak , Uniwersalizm europejski a kultury narodowe w filozofii Fryderyka Nietzschego, K u ltu ra

i S p o łe c z eń s tw o , 1987 , N o . 1-2, p . 97.
39 F. N ie tz sc h e , Ecce Homo, P R O JE C T  G U T E N B E R G  E B O O K  E C C E  H O M O ,

h ttp s ://w w w .g u te n b e rg .o rg /f ile s /5 2 1 9 0 /5 2 1 9 0 -h /5 2 1 9 0 -h .h tm ? \V H Y _ I_ A M _ S O _ W IS E , W H Y  I A M  SO  

C L E V E R  [1].

T H E  C R IT IQ U E  O F  N A T IO N A L IS M
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such a narrow mould. Nietzsche judged German nationalists as follows: “The Ger
mans have not the faintest idea o f how vulgar they are -  but this in itself is the acme 
of vulgarity, -  they are not even ashamed of being merely Germans.”40 Nationalists 
perceive themselves only through the prism of community. They are weak people 
who are unable to create values constituting their existence. They seek a commander
-  ruthless and thoughtless, and find it in the word nation. Actually, the success o f na
tionalism and the new idol, the Nation, has followed from the fact that modernity is 
a world whose “God is dead” and thus the old God has been replaced with a new idol.

To nationalists, the national “I” is easily identifiable because its specificity is 
something constant. Nietzsche, on the other hand, approached it as a description -  
an averaged level -  o f culture, with nothing constant in it. This is why basing one’s 
world view on national differences means so little to true creators of culture.41 For this 
reason, references to national differences should not be the basis for politicking. In 
Nietzsche’s opinion, this was unfortunately what had happened in Germany, where 
education -  which once was at a high level -  had been replaced by the madness of 
nationalism. The philosopher considered it to be a malady, an illness with attacks of 
stupefaction in various forms: anti-French folly, anti-Polish folly, anti-Jewish folly, 
the Wagnerian, the Christian-Romantic or the Prussian folly.

It is worth emphasising that Nietzsche criticised Germans for their widespread an- 
ti-Semitism, which was founded on the lowest human instincts. “Oh what good deed 
is a Jew under German cattle! underestimate the gentlemen... The anti-Semites.”42 
Obviously it is not that Nietzsche did not criticise the Jews, as that nation was respon
sible for the emergence of decadent values and religion. However, he underlined that:

B y  th e  w ay , th e  g re a t p ro b le m  o f  th e  Jews o n ly  e x is ts  w ith in  th e  n a tio n a l S ta te s , in a sm u c h  as 
th e ir  e n e rg y  an d  h ig h e r  in te llig e n c e , th e ir  in te lle c tu a l a n d  v o li t io n a l c ap ita l, a c c u m u la te d  fro m  g e n 
e ra tio n  to  g e n e ra t io n  in te d io u s  sch o o ls  o f  su ffe r in g , m u s t n e c e s sa r i ly  a tta in  to  u n iv e rs a l s u p re m a c y  
h e re  to  an  e x te n t p ro v o c a tiv e  o f  e n v y  an d  h a tre d ; so  th a t th e  lite ra ry  m is c o n d u c t is b e c o m in g  
p re v a le n t in  a lm o s t a ll m o d e rn  n a tio n s  -  a n d  a ll th e  m o re  so  a s  th e y  a g a in  se t u p  to  b e  n a tio n a l -  o f  
s ac rif ic in g  th e  Je w s  as th e  s c a p e -g o a ts  o f  a ll p o s s ib le  p u b lic  a n d  p r iv a te  a b u se s . [ . . . ]  E v e ry  n a tio n , 
e v e ry  in d iv id u a l, h a s  u n p le a sa n t a n d  e v e n  d a n g e ro u s  q u a li t ie s  -  it is  c ru e l to  re q u ire  th a t th e  J ew  
s h o u ld  be  a n  e x c e p t io n .43

40 Ibidem, h ttp s ://w w w .gu tenberg .o rg /files /52190 /5219 0 -h /5 2 19 0 -h .h tm # T H E _ C A S E _ O F _ W A G N E R _  
A  M U S IC IA N S  P R O B L E M , T H E  C A S E  O F  W A G N E R : A  M U S IC IA N ’S P R O B L E M  [4],

41 “ F o r  th is  re a so n  all a rg u m e n ts  b a sed  o n  n a tio n a l c h a ra c te r  a re  so little  b in d in g  on  o n e  w h o  a im s  
a t th e  a lte ra tio n  o f  c o n v ic tio n s  -  in  o th e r  w o rd s , a t c u ltu re .”  F. N ie tz sc h e , Human, AIl-Too-Human. P a rt 

II, h ttp ://w w w .g u te n b e rg .o rg /f ile s /3 7 8 4 1 /3 7 8 4 1 -h /3 7 8 4 1 -h .h tm W to c5 , P a rt I M isc e lla n eo u s  M ax im s  A n d  
O p in io n s  [323]. T h e  in te rw e a v in g  o f  sep a ra te  c u ltu ra l h e rita g e s  is th e  re q u ire m e n t fo r in d iv id u a ls  and  
so c ie tie s  n o t to  s tag n a te . “ In  th is  lig h t, th e  c o n ce p t o f  n a tio n  m e lts  w ith  p r im itiv ism , w ith  c lo s in g  th e  
g a te  to  fo re ig n  im p ac ts .”  J. P ie trza k , Uniwersalizm europejski a kultury narodowe w filozofii Fryderyka 
Nietzschego, p. 96.

42 F. N ie tz sc h e , Nietzsche i  Last Notebooks 1888. T ran s la to r  D a n ie l F id e l F errer, h ttp s ://b o o k s .g o o g -

le .p l/b o o k s /a b o u t/N ie tz sc h e _ s_ L as t_ N o te b o o k s_ 1 8 8 8 .h tm l? id = 8 a A N U b C e z a E C & re d ir_ e sc = y , 21 [6],
43 F. N ie tz sc h e , Human All-Too-Human, P art 1. C o m p le te  W orks , V o lu m e  S ix . P R O JE C T  G U T E N 

B E R G  E B O O K  H U M A N  A L L -T O O -H U M A N , PA RT 1, h ttp ://w w w .g u te n b e rg .o rg /f ile s /5 1 9 3 5 /5 1 9 3 5 -
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To summarise: Nietzsche believed that thinking in national terms was a symptom 
of weakness or sickness.

Friedrich Nietzsche was a philosopher who mercilessly criticised inherited pat
terns of conduct, value systems and traditional ways o f perceiving reality. He did not 
succumb to the nationalist trends prevailing in the 19th century. In his writings we find 
remarks on his perception o f this socio-political movement and on its primary cat
egory, nationality. The philosopher defined this as a set of averaged traits of a collec
tivity which was derivative. It appears that of all factors shaping these traits, culture 
and shared values were recognised to be the most important. Describing himself as 
a German while denying it at the same time, Nietzsche referred to a culture in which 
he saw both positive and negative sides. Because of the degeneration and politicisa
tion of German culture, he often preferred to refer to his Polishness. It needs to be 
emphasised that he treated national traits only as certain elements of his personality, 
and he never defined himself or others through the prism o f such a narrow concept 
as nationality. It is worth noting that Nietzsche most often called himself a European, 
and his philosophy expressly advanced into universalism -  European at first, and then 
global. His Übermensch or Superman, who was the goal o f his philosophical think
ing, was a cosmopolitan, a creator o f a new, individual morality based on the will to 
power. This morality was the backbone o f all o f the Superman’s activities.44 People 
whose will to power is strong are not guided by hatred of others, because they are not 
afraid o f anything. They rely on themselves and their power. It is the Superman who 
will create the new politics which Nietzsche called great politics.4-

It needs to be remembered, however, that there will never be a society made up of 
Supermen only. This is why next to the Superman — a cosmopolitan who overcomes

h /5 1 9 3 5 -h .h tm  [4 7 5 ]. N ie tz sc h e  m e rc ile ss ly  c r itic ised  a n ti-S em ites , in c lu d in g  h is  s is te r  E lisab e th  F ö rste r- 
N ie tz sc h e  an d  h e r  h u sb an d  B ern h ard . “ In  th e  a n ti-S em ite  m o v e m e n t o f  th e  1880s, he saw  a  re b e llio n  o f  
av e rag e  p e o p le  w h o  ille g a lly  p re te n d e d  to  b e lo n g  to  th e  m a s te r  ra c e  o n ly  b e ca u se  th ey  th o u g h t th e y  w e re  
A ry a n s . In  th e ir  c o n te x t, N ie tz sc h e  w a s  e v en  re a d y  to  a rg u e  fo r  th e  ra c ia l su p e r io rity  o f  Jew s  an d  to  d e fen d  
it. H is  a rg u m e n t w as: fo r  c en tu rie s  Jew s  h ad  to  d e fe n d  th e m se lv e s  ag a in s t a tta c k s  a n d  th a t is w h y  th e y  d e 
v e lo p e d  a  p e rs is te n t, re fin ed  an d  s e lf -p re se rv in g  sp ir it  c o n tr ib u tin g  s im u lta n eo u s ly  a  n ece ssa ry  tre a su re  to  
E u ro p e ’s h is to ry .”  R . S a fran sk i, Nietzsche. Biografia myśli, W arsaw  2 0 0 3 , p . 392 . M o re  on  N ie tz s c h e ’s a t
titu d e  to w a rd s  Jew s  in: J. G o lo m b , Nietzsche and Jewish Culture, L o n d o n  1997; Z . K a źm ie rcz a k , op.cit., 
pp . 3 3 0 -3 3 6 ; R . K re is , Nietzsche, Wagner und die Juden, W ü rz b u rg  1995; J. P ie trza k , Fryderyk Nietzsche 
a antysemityzm, S tu d ia  F ilo zo ficz n e , 1987, N o . 7; W. S a n tan ie llo , Nietzsche, God, and the Jews. His Cri
tique o f Judeo-Christianity in Relation to the Nazi Myth, N e w  Y ork  1994.

44 N ie tz sc h e ’s c o sm o p o lita n ism  re su lts  fro m  h is  o n to lo g ica l a ssu m p tio n s . N ie tz sc h e  d e sc rib e d  S u p e r
m a n  to  b e  lik e  th e  jo y fu l D io n y so s . A s H en ry k  B en isz  o b se rv ed : " T h e  c u lt o f  D io n y so s  w as  d is ru p tiv e  to 
u rb an  an d  ev en  s ta te ly  p a rtic u la r ism s , b e c a u se  a  u n iv e rsa lis t te n d e n c y  w as  its  e sse n tia l a n d  m o s t c h a rac 
te ris tic  fe a tu re ” . H . B en isz , Nietzsche i filozofia dionizyjska, W arsaw  2 0 0 1 , p. 419 .

45 M o re  o n  great politics in: M . B a ran o w sk a , Jednostka, państwo i prawo w filozofii Fryderyka Nie
tzschego. Mała v j  wielka polityka, T o ru ń  2 0 0 9 , pp . 2 1 3 -3 2 2 .
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inherited cultural patterns, who “grows out” o f a nationality -  there will exist people 
o f slave morality who will need a master. For this reason the Superman will accept 
the needs o f the mob.

T h e  h y p o c r itic a l g lo s s  w ith  w h ic h  a ll civil institutions a re  c o v e red  as i f  th e y  w e re  outgrowths 
o f  morality... e .g ., m a rr ia g e , w o rk , p ro fe s s io n , fa th e rla n d , fam ily , o rd e r, law . B u t a s  th e y  a re  all 
d e s ig n e d  fo r  th e  m o s t mediocre ty p e  o f  m a n , to  g u a rd  a g a in s t e x c e p tio n s  a n d  e x c e p tio n a l n e e d s , it 
is  o n ly  f ittin g  th a t h e re  m a n y  lie s  a re  to ld .46

He accepted that people who have slave morality need defined, concrete collec
tivities to identify with and define themselves by, but he foresaw that nations would 
gradually vanish in processes o f diffusion and universalisation, and a new European 
race would emerge.47

In Beyond Good and Evil, he wrote: “ [...] I have already reached my SERIOUS 
TOPIC, the ‘European problem,’ as I understand it, the rearing of a new ruling caste 
for Europe.”48 The new European race will come into being through a process of pu
rification which Nietzsche described as the crossbreeding o f existing races. It needs 
to be emphasised that the European race is identical with European culture, which 
results from the interpenetration of national cultures. The interpenetration of separate 
national heritages is a condition ensuring that individuals and whole communities do 
not stagnate. Nietzsche thought that the cultural unity of Europeans was indispensa
ble, and pointed to manifestations of this process which could be noticed in the works 
of contemporary great artists. They expressed, even if  subconsciously, a deeply rooted 
desire to unify all of Europe. It was for these reasons that Nietzsche was so critical 
about nationalists and generally the politics of the second half of the 19th century.

46 F. N ie tz sc h e , Writings from the Late Notebooks, T ran s la to r  K a te  S tu rg e , C am b rid g e  2 0 0 3 , p . 187,
10 [84],

47 “ C o m m e rc e  an d  in d u stry , in te rc h a n g e  o f  b o o k s  an d  le tte rs , th e  u n iv e rsa lity  o f  all h ig h e r  c u ltu re , 
th e  ra p id  c h a n g in g  o f  lo ca lity  a n d  la n d scap e , a n d  th e  p re s e n t n o m a d ic  life  o f  all w h o  a re  n o t la n d o w n ers
-  th e se  c irc u m s ta n c e s  n e ce ssa rily  b r in g  w ith  th e m  a  w e ak en in g , a n d  fin a lly  a  d e s tru c tio n  o f  n a tio n a litie s , 
a t le a s t o f  E u ro p ea n  n a tio n a litie s ; so  th a t, in  co n se q u e n ce  o f  p e rp e tu a l c ro ss in g s , th e re  m u s t a rise  o u t o f  
th e m  all a  m ix e d  race, th a t o f  th e  E u ro p e a n  m a n .”  F. N ie tz sc h e , Human All-Too-Human, P a rt 1. C o m 
p le te  W orks, V o lum e Six . P R O JE C T  G U T E N B E R G  E B O O K  H U M A N , A L L  T O O  H U M A N , h ttp ://w w w . 
g u te n b e rg .o rg /f ile s /5 1 9 3 5 /5 1 9 3 5 -h /5 1 9 3 5 -h .h tm  [475],

48 F. N ie tz sc h e , Beyond Good and Evil, P R O JE C T  G U T E N B E R G  E B O O K  B E Y O N D  G O O D  A N D  

E V IL , h ttp ://w w w .g u te n b e rg .o rg /f ile s /4 3 6 3 /4 3 6 3 -h /4 3 6 3 -h .h tm  [251 ]. “ H ere , N ie tz sc h e  ra ise d  a n  issu e  
w h ic h  -  in its  e x tre m e  v e rs io n  -  s u rfa c ed  in N az i G erm an y , an d  s till to d a y  is o f  a c a d e m ic s ’ in te res t: is  it 
p o ss ib le  to  c re a te  a m o re  p e rfe c t m an , a  su p erm an , b y  th e  se le c tio n  a n d  m a tin g  o f  in d iv id u a ls  o u ts ta n d in g  
in  te rm s  o f  th e ir  in te lle c tu a l a n d  p h y s ica l fitn ess?  It is  w o rth  n o tin g  th a t th e  h y p o th e sis  w h ic h  N ie tz sc h e  
d iscu ssed  is n o t b a sed  on  th e  a ssu m p tio n  th a t th e re  is a  c h o se n  race  b e st su ited  to  ru le  th e  w o rld . T h e  
au th o r  o f  Zarathustra n o te d  p o s itiv e  tra its  o f  d iffe ren t ra ces  (h e  m e n tio n e d  S lav s , J ew s  an d  G e rm a n s)  and  
d e lib e ra ted  o n  w h e th e r  it w a s  p o ss ib le  to  c rea te  a  n e w  ‘c a s te ’ w h ic h  w o u ld  e m b o d y  all o f  w h a t w a s  b e s t in 
m a n k in d . T h is  d e m o n stra te s  h o w  p o o r  the  N azi in te rp re ta tio n  o f  N ie tz sc h e ’s ‘s u p e rm a n ’ w as. T h e  c re a tio n  
o f  a  n ew  race  d e p en d s  n o t o n ly  on  b io lo g ic a l b u t a lso  on  so c ia l fac to rs . A n  in a p p ro p ria te ly  o rg a n ise d  s o c i
e ty  (fo r e x am p le  a  d e m o c ra tic  o n e ) e ffe c tiv e ly  lim its  the  c h a n c e  tha t a  su p e rm an  w ill e m e rg e .”  L. K u sa k , 
Fryderyk Nietzsche. W poszukiwaniu utraconego ideału, K ra k ó w  1995, p. 146.
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Owing to the morbid estrangement which the nationality-craze has induced and still induces 
among the nations of Europe, owing also to the short-sighted and hasty-handed politicians, who 
with the help of this craze, are at present in power, and do not suspect to what extent the disintegrat
ing policy they pursue must necessarily be only an interlude policy-owing to all this and much else 
that is altogether unmentionable at present, the most unmistakable signs that EUROPE WISHES 
TO BE ONE, are now overlooked, or arbitrarily and falsely misinterpreted.49

D r M arta  B aranow ska, Chair o f History o f Political and Legal Thought and o f German Law, 
Faculty of Law and Administration, Nicolaus Copernicus University in Toruri (mbl@ law.umk.pl)

Key words: nationalism, nation, nationality, Nietzsche, cosmopolitanism

Friedrich Nietzsche -  one o f the most influential thinkers -  criticised nationalism and anti- 
Semitism. A reconstruction o f  his views on national identity demonstrates how multi-faceted and nu- 
anced his approach was. The identity o f  every man is complex, hybrid, always in the process o f being 
moulded by various experiences and encounters. Nietzsche argued that national identity is based 
on the average level o f  culture o f  a community rather than on biological factors. In this context he 
negated his German nationality and emphasised the legend o f  his Polish ancestry. Nietzsche argued 
that Europe would undergo unification. His project o f “great politics " included the emergence o f 
a new European race which he identified with European culture. The main goal o f  this project was 
a cosmopolitan Superman (Ubermensch), who would overcome the legacy o f  his national culture. 
The Superman is a cosmopolitan, because it is impossible to define him in terms o f  nationality. Nie
tzsche expected Supermen to become the leaders o f  Europe.

49 F. Nietzsche, Beyond Good and Evil, http:/Avww.gutenberg.org/files/4363/4363-h/4363-h.htm 
[256],
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